Searching for answers to my questions on the Church's attitudes toward Jews in Poland in the seventeenth and eighteenth centuries, I found some answers. Yet, I also am acutely aware that there is more to be learned. More questions, in fact, emerged. The topic is rich and the materials abound. This book focuses on the Church's use of anti-Jewish rhetoric and imagery in post-Reformation Poland; it seeks to understand the mind-set of those who created them, and seeks to explore how the attitudes toward Jews harbored by the Catholic clergy and imparted to lay Catholics in Poland were shaped. The picture that emerged turned out to be more complex and fascinating than I had anticipated, a picture of a besieged Church, fearful of anyone opposing it.
My research took me to many archives and libraries, mostly in Poland and in Rome, but other libraries such as the Widener Library at Harvard, the Butler Library at Columbia University, and the Jewish National and University Library in Jerusalem were also crucial in this work. I am grateful to all those who enabled me to gain access to these collections. In many archives I received the warmest welcome. The Jesuit archives in Cracow and Rome were a pleasure to work in, Sometimes access was less easy, especially access to Church archives in Poland, where some Church officials are still distrustful of scholars, especially those coming from the outside, whether geographically or culturally. I tried to minimize the impact of that status. Sometimes it took several attempts, and at times I rephrased the topic to be less provocative to the archivists guarding the documents, while making sure that it was not deceptive or misleading to those responsible for granting me archival access and that it remained truthful to my intentions.
In my first try during the summer of 1996, for example, after I failed to gain access to one Church archive, which has since become open to all and very pleasant to work with, I realized that I should avoid the term "Counter-Reformation" in Poland because it had negative connotations grounded in Polish historiography. That particular archivist told me that there had been no Counter-Reformation in Poland. Sometimes, both in libraries and archives, I referred broadly to study of "religious minorities," or simply "religious history," rather than to "Jews" or "heresy." Some archives still remain locked, among them -most crucial for my own work -the archive of the cathedral chapter in Sandomierz. Some Polish clergy find scholarship threatening. One can only hope that now-closed archives will eventually be opened to allow scholars to peruse the important sources so that the history they write will be based on all available primary sources, thus leading toward greater understanding of the social dynamics of the past and helping to address the causes of today's continuing religious and ethnic prejudice to create a more open society.
The Jesuit archive in Cracow, which I used, possesses some copies of the materials collected in the Archivum Romanum Societatis Iesu (ARSI -the Roman Archive of the Society of Jesus) in Rome. The original sources were destroyed during a fire in Cracow. The ARSI, a true treasure trove of sources pertaining to the work of Jesuits in Poland, has collections of annual reports sent from Poland to the headquarters in Rome, chronicles, and correspondence. These materials are a wonderful, yet virtually untapped, source for investigating both the ideals and methods by which individual Jesuits worked toward their goals. There are chronicles of particular houses, reports on the numbers of converts, sermons delivered, confessions heard, marriages consecrated, and much more, many of which I used for this book.
The Archives of religious orders hold a vast number of unpublished sermons and collections of homiletic material used by preachers, allowing the researcher a glimpse into sermons preached in small churches -sermons that never made it into print. There is a difference worth noting in topics addressed in published and unpublished homiletic literature: published materials tended to be devotional or to address broader political issues, including the sins of the nobles, whereas the unpublished works, though also generally devotional, addressed more the "earthly sins" committed by lower-class people, in which drinking, sex, and violence predominate.
Facing the actual historical sources forces a historian to confront his or her own expectations, presuppositions, and biases. Most projects start with an idea, perhaps even with a thesis, and thus sometimes with expectations of what may be found. The heated debate I had with a priest in Sandomierz, the painting in the cathedral church, and the strong opinions about the subject held by most of my interlocutors along the way led me to expect to find in the archives abundant material filled with anti-Jewish sentiments and tales filled with hate. I expected to find countless sermons that disseminated these sentiments. But when I confronted the sources, or perhaps when the sources confronted me, I had to reassess my ideas. I did not find large quantities of anti-Jewish works; in fact, my first reaction was that I was reading large quantities of "boring" devotional works and sermons that "had nothing to do with Jews," most of which never found their way even to footnotes or the bibliography in this book. Jews were not even mentioned in the majority of the works I examined. I needed to switch gears. These works showed me the larger cultural context in which the post-Reformation Catholic attitudes toward Jews were shaped. The Jews were one of multiple concerns of the Church. Based on all my presuppositions and those of my opinionated interlocutors, I expected to find Jews as a central focus of the Church's thought and actions.
I faced a number of paradoxes that the reader will face as well. The Catholic clergy's attitudes toward Jews are central to the book, though not as central to the body of material as a whole produced by the Catholic clergy from that period of time. Jews had long been an important theological concern for the Church and Christianity; even though they did not dominate the literature of the period, they were a focus of the clergy's expressed fears and insecurities, one of the foes that had, for centuries, threatened the Church's ideal of being "one Church." In that long history of dealing with Jews as theological threats, the Church developed a wide range of measures, both legal and polemical, that were, in turn, used to combat other challengers to the Church's ideal. Thus, Jews became both central and peripheral to the Church's concerns. These paradoxes complicate a story that would have been much simpler if, as I had expected, I had found bins and boxes of To continue on a personal note, I want to thank my partner and friend -my husband, Shawn Hill, who has given me endless encouragement and support in moments of despair, and shared the joy in moments of happiness. He has always encouraged me to be assertive and strong, to express my values, and to strive to achieve my goals. I thank him for spending long hours reading through my papers and early drafts. I thank him for his patience, and for enduring long stretches of loneliness, when I would go on research trips to Poland, Italy, or Israel. I thank him for his love.
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Note on Terms, Spelling, and Translations
During the premodern period covered by this book, the Polish state was transformed from the independent states of the Polish Crown and the Grand Duchy of Lithuania into the Polish-Lithuanian Commonwealth. The actual unification took place in 1569. During the early modern period the Commonwealth was often referred to as the Polish Crown and the ruling elite identified as the Polish nation. "Poland," therefore, is sometimes used to denote the whole Commonwealth. In cases where the eastern territories alone are referred to, they are so described.
Towns and cities are identified throughout according to the terminology of the period, unless an English equivalent exists. So, for example, present-day Vilnius in Lithuania appears as Wilno and current-day Lvıv in Ukraine as Lwów. But, for Kraków or Warszawa, for which English names exist, Cracow and Warsaw are used. In the bibliography the place names correspond to the place names on the publication itself, but current names are placed in brackets.
All translations within the text are mine unless otherwise noted. 
